Though traditions are invented and nations imagined, Thanksgiving is a day on which all persons who consider themselves Americans celebrate or avoid a ritual family feast, centered around a stuffed turkey. For many it is a four-day holiday, a precious long weekend. Football games are scheduled and televised throughout the nation; an elaborately constructed, now-traditional Macy's parade may be viewed. There are special services, which some attend, and turkeys and other foods are given by churches and other charitable organizations to the poor. Servicemen overseas are fed the traditional Thanksgiving dinner at great public expense. There are those who counterculturally contest the mythic representations of this day; there are those who firmly decide not to go home or not to eat turkey, but it is impossible to be an American and be unaware of Thanksgiving. If 'American culture is whatever one cannot escape in the United States' (Varenne, 1986: (Robertson, 1980: 15) . For the great majority of Americans, of course, their relation to these Pilgrims is neither biological nor cultural, neither ethnic nor religious. Thanksgiving is a time to establish, affirm and believe that this is their culture history. In Anthony Wallace' s sense that the goal of ritual is a transformation of state to some desired end (Wallace, 1966) , participation in this ritual transforms a collection of immigrants into Americans by connecting them to a cultural history stretching back to the 'founding' of the country. The tradition of America, that immigrants will be incorporated -or, at least, their children will be -as true members of the society is accomplished, and the belief that we are 'a nation of immigrants' is confirmed and validated.
In every household that considers itself American or desires to be considered American, Thanksgiving brings family members back home, physically and emotionally, ritually transforming attenuated ties of kinship into a strong bond. The Thanksgiving feast charges the set of meanings incorporated in being or becoming an American with the emotional intensity and significance of family. At the same time, Thanks- giving invests the value of family ties with an aura of religion and patriotism. ' Turkey is the central symbol of Thanksgiving. In schools throughout the country children make pictures of live turkeys, with brilliant feathers; pictures of turkeys appear on magazines, in store windows. On Thanksgiving Day, the turkey makes a gala entrance, served on a platter, roasted, stuffed, quite dead. Robertson suggests that 'Turkey is consumed at Thanksgiving feasts because it was native to America, and because it is a symbol of the bounteous richness of the wilderness ...' (Robertson, 1980: 15) . It (Humins, 1987: 61), but it also closely resembles the Algonkians' feasts,4 at which people from many places came to take part in ceremonies related to the yearly cycle of corn. They danced, hunted for venison, and played games (Butler, 1948: 26) . These ceremonies were 'performed usually but once or twice a year ... their usual time is about Michaelmass, when their corn is first ripe ...' (Denton, 1670, quoted by Butler, 1948: 25) (Robertson,1980: 16 (Loewen, 1991: 13 (Bercovitch, 1978: 43 (Bercovitch, 1978: 43 (1895: 200) .
The contest between religious and secular leaderships concerned many issues -control over people, taxes and tithes -and in addition it was a struggle for the control of the 'dominant culture' (Bercovitch, 1978: xiii), the Puritan 'rhetoric and vision [which] facilitated the process of colonial growth. And ... effectually formed a powerful vehicle of middle-class ideology: a ritual of progress through consensus, a system of sacred-secular symbols for a laissez-faire creed ...' . This is the true continuity of American culture with its Puritan ancestry. The transfer from religious leader to secular of the authority to announce fasts and thanksgivings included a transfer and transformation of Puritan rhetoric to the scarcely more secular rhetoric of American political discourse and American civil religion (Bercovitch, 1978 Stokes, 1950: 491) .
From the post-revolutionary period to the Civil War the rhetoric of chosenness and national mission appears to have been expressed in July 4th oratory celebrating the Revolution and the triumph of the Republic as furthering God's plan (Bercovitch, 1978: 140-52 (Steinberg, 1981 (Love, 1895: 407) .
By the mid 19th-century, Thanksgiving had become associated with homecoming (Baker, 1989 (Appelbaum, 1984: 267) . As Robertson and others have suggested, this American bird symbolizes the bounty, the conquered wilderness, the imposition of civilization on the American continent. Yet before the 19th century, all these had been symbolized by a multitude of different foods: 'the presence of three or four kinds of meat emphasized the status of this meal as a major feast, but a chicken pie signified that the feast was Thanksgiving dinner' (Appelbaum, 1984: 268 (Baker, 1989) , prefiguring their ritual presentation as the Thanksgiving offering.
More than just a part of the wilderness that has been civilized, the Thanksgiving turkey powerfully symbolizes the Indians. It is a symbol of a symbol, since the concept of 'Indian' is already a reduction of all the varied individuals and nations of Native America into a homogeneous 'other'.
The term reduces and conceals all those who lived in the past as well as those who live in the US now, defining them only in terms of the dominant culture.
There are several recent studies that have analyzed literature, philosophy, popular culture and government policy to trace how Native Americans were conceptualized, perceived and treated as 'Indians' -the differences among them expunged, the differences between them and Whites misperceived, exaggerated and distorted (see, for example: Berkhofer, 1978; Matz, 1988; Neuwirth, 1982; Stedman, 1982 (Root and de Rochemont, 1976: 70) . Domesticated turkeys were gelded for docility and to increase the production of meat (Baker, 1989 (1982: 168) . He lists all the symbolic images 'in which the power of the most typical kinds of things may be condensed and then exploded' (p. 175) and points out that it is the 'lowly firecracker, the balloon, the wrapped present, the cornucopia, the pinata, the stuffed turkey, and Santa's stuffed bag [which are] the most powerful and pervasive images of our holidays ' (1982: 175~) . For Abrahams, 'these embody the essence of holiday wholeness on the one hand, then the breaking, cutting, exploding that allow everyone to share the now-freed energies and resources' (p. 176).
Considering the stuffed turkey itself, he states, 'Thus, we witness the continuing importance of &dquo;the Bird&dquo;, the stuffed turkey at Thanksgiving or Christmas, a symbolic object which is capable of being presented whole and then cut to pieces, then shared and consumed by the family ... ' (1982: 176 (Appelbaum, 1984: 164) . Louisiana announced a special thanksgiving in 1877, when an all-white government was restored, and Georgia also celebrated thanksgiving upon the return of white supremacy (Appelbaum, 1984: 164) . The stage was set for the development of the full-blown national ritual, combining the religious overtones of the Puritan rhetoric with the family-centered autumn feast.
Enter the Pilgrims Towards the end of the 19th century, the Pilgrims and the story of the 'First Thanksgiving' become integral parts of the myth surrounding the observance of the Thanksgiving ritual (Baker, 1989; Loewen, 1991: 15) . This picture of harmony between Pilgrims and Indians was not possible until the Indians had been completely vanquished, their lands appropriated, their futures thought to be annihilated. In the period immediately following the Civil War, the pictures of Indians and Pilgrims were violent images -a wounded Pilgrim or an armed sneaking Indian (Baker, 1989) . When the Indian Wars began to fade from memory, everyone knew that it was only a matter of time before Indians vanished as a culture or a people and they could safely be incorporated as a symbol not only of sacrifice, but as part of the image of that lost Eden, in which Pilgrim and Indian, like lion and lamb, harmoniously joined together.
Before the 1850s, the only attention paid to the Pilgrims had been in the period leading up to the Revolutionary war. The old English symbols were to be discarded and new ones were needed. The Mayflower Compact was vested with great importance, and a large rock was taken from Plymouth harbor, which, breaking in half upon removal, was taken to signify to all the 'breaking away' from the mother country (Myers, 1972: 298; Baker, 1989) . A Pilgrim holiday, Forefathers' Day, was celebrated by an elite group of New England men. As New Englanders migrated West in the pre-Civil War period, they formed New England societies and continued an annual celebration of Forefathers' Day until 1812 (Myers, 1972: 295- 301).'2 It had a brief resurgence in the 1830s, again in the 1880s and 1890s, and is still celebrated in Plymouth itself (Baker, 1989) , but in general it is little known and of little significance.
Until the late 19th century, the Pilgrims had been seen as austere, distant figures, but fictionalized versions of their lives and times humanized them (Baker, 1989) , and 'books about life in colonial times enjoyed tremendous popularity' (Appelbaum, 1984: 218) . 'Plimouth Plantation', completed in 1650, had been printed in 1856. It was reprinted three times between 1895 and 1912 (Adams et al., 1968) . With the addition of the Pilgrims and the First Thanksgiving, the holiday became a full-fledged ritual re-enactment of an origin myth of the nation.
Hobsbawm has pointed out that after the Civil War the United States faced a somewhat unique set of problems in establishing a sense of national identity.
The basic political problem of the U.S.A., once secession had been eliminated, was how to assimilate a heterogeneous mass -towards the end of our period, an almost unmanageable influx -of people who were Americans not by birth but by immigration. Americans had to be made. (1983b: 279) Hobsbawm continues this passage with the statement that Americans were produced by means of rituals, which were designed for this purpose.'3
The invented traditions of the U.S.A. in this period were primarily designed to achieve this object ... the immigrants were encouraged to accept rituals 183 commemorating the history of the nation -the Revolution and its founding fathers (the 4th of July) and the Protestant Anglo-Saxon tradition (Thanksgiving Day) -as mdeed they did, since these now became ... holidays and occasions for public and private festivity. (1983b: 279-80).
Other national rituals, Columbus Day and the pledge of allegiance in the schools, were also invented in this period to teach and control these immigrants, so threatening to American values, so essential to American industries. The explosion of interest in colonial history at this time was due to the 'fear of immigrants and the cultural changes they might foment' (Appelbaum, 1984: 218 (Baker, 1989) . (Gerstle, 1989: 191) While the Pilgrims were among the early settlers of North America, they were neither the earliest nor the most typical. Jamestown Steinberg (1989: 173-200 
